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The Adhirantal

Incunabula:

On the Arqiyyon: The Lower and Upper Worlds.
Three worlds exist: the Lower, the Upper and the Uttermost. Collectively, they are called the Arqiyyon, symbolic of the thread from which they are woven together.
 The Lower Worlds are abundant and ever-changing, though not all are known by name to every priest of Adhirah. These lower worlds are called Durat. Above the Durat, a realm of Upper Worlds collectively named Heirat, exist. Above the Durat and the Heirat, a higher plane, the “ineffable aether” resides. This is called Kurshon, and within its walls dwell the Devonii,  the most powerful and benevolent of all deities, the wellspring from which all other gods and demigods have come into being. Each Upper World exists above each Lower World. It is the purpose of the Heirat to protect and preserve the Durat to which it corresponds.
Contermina:

On the Haliyyon and the Aatriyyon

Three different levels of deities also exist. These three castes are referred to collectively as the Aatriyyon. The Aatriyyon is comprised of the Haliyyon, the most powerful of the deities; the Dentara, messengers and fulfillers of  the Haliyyon’s will; and the Sandaar.
All beings in the Upper Worlds serve those of the Uttermost. The trinity of beings who rule the Uttermost are called Haliyyon
. Long before the Upper and Lower worlds were thought into existence, three beings inhabited the ineffable aether. These had no physical form nor outline and were named Siharyan, Caoli-te, and M’Hansu. During their quiet existence, before the creation of the world, the three lived in peace and a great void. But a shadow grew in the mind of the Haliyyon. The aether in which they dwelt was full of darkness. They began to know unhappiness. When their unrest grew beyond all hope of succor, their power possessed them and together, of one mind, they created halls for themselves—Kurshon—and lived together in the beauty they had created for aeons. At last, M’Hansu began to feel that the world as it existed was devoid of an acknowledgment of the Haliyyon’s power. One day, as he sat with his brother, Caoli-te and his sister, Siharyan, he voiced his concerns in the way of these powerful beings, which is to say, he spoke to them without uttering a sound, making his intentions plain, by way of their one mind.

“Siblings,” he said, “our existence here is uniform and uneventful. We have reached the height of our experience and there is nothing to which we may aspire.” The others agreed solemnly. 

“Let us generate unto ourselves new thoughts and beings,” said M’Hansu. “Let us create for ourselves new life, new universes.” The three considered it mightily and decided to follow the plan of M’Hansu, wisest and fairest of the three. Together, they bent their thought upon their desires and the Durat, or Lower Worlds, were created.
 Of these, their most beloved was the earth.

In their thought, waters sprung forth to cover the earth. Trees and flowers bloomed. A sky was set above the earth and rock beneath. The Haliyyon sculpted mountains and rivers, forests and seas. After their creative thought had been turned towards the earth for many aeons, they began to feel that the beauty of their creation was all for naught. The earth seemed altogether empty. Thus, the Haliyyon created animals to live in the forests and the seas and they sculpted birds to fly in the skies and dwell in nests upon the mountains. Insects they created also to live upon the leaves of the plants and within mounds of the earth’s loam. But the animals did not praise the Haliyyon for their efforts. The birds sang, but their song was limited to baser things: to the earth itself and to the twigs of the nest. No creature on the earth sought the Haliyyon for answers to the beauty they beheld. No animal possessed a desire for higher understanding. The Haliyyon were altogether unsatisfied. 
“Siblings,” said M’Hansu again, one day after their creativity had been all but spent. “We have created the earth and all the things within it, but still, we are ignored by those beings to which we have given the secret of life.” Caoli-te and Siharyan murmured their consent. “Let us create beings that will have the capacity to strive for higher knowledge,” M’Hansu urged. “Let us bend our thought to a creature who will look towards the sky and wonder what is above and beyond it; and who will look to the earth and desire to know what is below it!” Siharyan and Caoli-te agreed whole-heartedly, and again rose in thought with M’Hansu. It was then that humankind was created. Their bodies were melded from the dust of the earth in the hopes that mankind might seek to know what was below.  Their minds were crafted from the aether so that they might forever strive to see what lay above. The Haliyyon beheld this creation and were pleased.
But, M’Hansu had withheld from his siblings his full thought. It was not long before Siharyan and Caoli-te came to understand that they lacked a means of communication with the people of the earth, for humankind was not joined in one mind as were the Haliyyon. Rather, M’Hansu had instilled in them a singularity never before known by the Haliyyon themselves. M’Hansu, unknown to Siharyan and Caoli-te, had given the people of the Lower World free will, which has to man been both a pleasure and a sorrow. Siharyan and Caoli-te tried many ways of speaking with the inhabitants of the earth. Since their own voices were imperceptible to humanity, they made a language of the wind and of the stone. When this failed, their voices became louder, became thunder. Still, the people dwelling in the earth did not hear them. But M’Hansu was wise and crafty. He found a suitable people, pale as moonstones, who dwelt in the lush forests of the Haliyyon’s creation. To these people, he gave fire, and the fire spoke to them, for it had many tongues. At first, the voice was quiet as a wisp of smoke, arising from the twigs. Once mankind had perceived that it was a voice, however, they banked the fires higher and higher so that the voice became louder and louder. Around the fire they danced and sang in their own peculiar language. They grunted in the way of animals and stomped like the rumblings of a volcano, which also was M’Hansu’s creation. The deserts of the earth were conceived as the fires of M’Hansu’s followers grew higher and higher and began to swallow life on much of the earth’s surface. The people themselves were burned from the heat of the fire until they were black as the void before the creation of the universe and twisted as the tinder charred within the flame
. To these beings, M’Hansu gave the name N’Dhathu which means “born of fire.” Soon, M’Hansu devised a way to gain a physical form. The chanting and combined energy of the N’Dhathu gave to M’Hansu an even greater power. He imbued the fire with the magnitude of his increasing power and, once it was strong enough to contain him, he wholly possessed it. Thus, fire became his only form. This action had a grim repercussion, however, one M’Hansu did not foresee. Once he attained this physical form, his thought was severed from those of his siblings, because they were still formless. At this time, the Haliyyon was cloven violently in two. Siharyan and Caoli-te were ever afterward called Devonii, for of the Haliyyon, they alone possess benevolence. M’Hansu, overcome by his self-worship and pride, and soon seeking only the obeisance that the people of the earth could provide, was permanently sundered from the Devonii, and was ever afterward called Maln’ye, which is to say “separated.”

Without a way to communicate with the remaining peoples of the earth, Siharyan and Caoli-te turned their thought to a solution to this problem. Thus, the Dentara were born. The Dentara understood the language of the wind and the water, but they were not rooted in the earth. Although they could communicate with the Devonii, they could not commune with the people of the earth any more than could the Devonii themselves. Once again, the Devonii were frustrated. The fires of M’Hansu were devouring their beloved earth, and the peoples that dwelt in the Durat were rapidly becoming followers of M’Hansu, the only deity whose voice they understood. Out of this desperation, the Sandaar were wrought. Unlike humans who have achieved a corporeal form, and the Dentara who possessed a spiritual form, the Sandaar are themselves formless. These beings are made of light and energy and possess foresight and understanding. The oldest of the Sandaar, the N’Shante H’alai,
possesses the ability to manipulate positive and negative energies for the purposes of persuasion, prophecy and healing. The N’Shante H’alai, like all other Sandaar, is parasitic. While all Sandaar reside primarily in one of the Heirat, they inhabit the bodies of beings whose origins are in the Durat. On the Earth in particular, free will and the dominance of reason ensures that a Sandaar’s power is limited in the lower world, though it is complete and absolute in the upper
. At the Uttermost, however, a Sandaar is restricted from entering the Halls of the Devonii beyond the outermost gates unless granted further access by the Devonii themselves, who are among the most powerful of all beings.

 Once the Devonii had created the Sandaar, into a chosen being, a woman named E’vai, the spirit of the Sandaar called N’Shante H’alai, was placed. Through this union of woman and Sandaar, a thread of speech from the Devonii was unwound and given to mankind. But, for the Sandaar, the Durat was dark and forbidding. The lightness of their beings could not alone survive on an earth teeming with M’Hansu’s followers. Thus, the Devonii looked upon the earth with pity, and created for the Sandaar a utopian world, the Heirat, to grant a respite from the darkness of the Lower Worlds. The Heirat fulfilled for the Devonii a purpose: to withstand the evil that was overtaking the earth and to preserve good so that the Durat may be saved. The Heirat that resides above the earth is called Erudai. To the earth, Erudai is as a mirror. It shows itself to the earth and explains what the earth could be without M’Hansu’s gifts of pride, envy, and selfishness. 
Above the Sandaar another caste of beings exists. These are called Dentara, a word loosely translated from Sandohar as “messenger.” In most cases, their coming is as a warning and feelings of dread often follow in their wake. Dentara have no physical body in either the lower or upper worlds, for their form is wholly spirit. They dwell just within the outer gates of the Halls of the Devonii and are allowed to approach the seat of the Devonii when bidden. Their language is a different dialect of Sandohar, with additional words sprinkled in like salt over meat. Some of the language, however, is not verbal, but natural, such as a babbling brook, a storm, or birdsong. Some have speech that is heard only in music and others have voices as guttural as the stones under the earth. None of these beings are known to the Durat and few to the Erudin, but present in Erudin lore are the two siblings, Adhel, the most beautiful and beloved of all the Dentara; and her brother, Lothor, whose gift of forgetfulness is considered both a blessing and a vice. Adhel’s voice is heard only in the cadence of music and her countenance is often that thing which her beholder most desires. At other times, she appears as the most beautiful of all women, perfect in every aspect. The reclusive Lothor has a voice and an appearance which cannot be recalled. His true name is not known, thus the Erudin have christened him Lothor because this word in their language intimates forgetfulness. His offering of oblivion is a boon to those who have encountered grief and a curse to those who desire to remember things that Lothor would claim.

Troikarium:

On Good and Evil, Darkness and Light


It is a fault of the transmutation of certain truths that the concept of good and evil, darkness and light is, by humanity, largely misunderstood. It is rightly assumed that evil seeks always to subvert good and to instill itself in every corner of every human mind, under every rock, and at the root of every tree. But it is wrongly believed that good seeks to achieve the same end: a perpetuation of itself and a destruction of all evil. The Devonii believe that an overabundance of either force is an evil in itself. For do we not often do evil to perpetuate good? Water extinguishes flame, yet to the flame, this is perceived as an evil. The absence of flame brings darkness and darkness and ignorance is an evil. Flame burns the skin, and pain is an evil. But flame also provides light and light is benevolent. Thus, it is not the action that is evil, but it is evil’s malevolent desire to possess every living thing that renders it dangerous. Good can thus be defined as a force that seeks to maintain and perpetuate a balance of power while preventing a complete annihilation of its opposite. Indeed, without a knowledge of evil, good could not be defined. Similarly, without evil, good cannot exist for it has no purpose.


The Devonii are therefore capable of willing both good and evil into being. In the same way that a government will sanction the death of a murderer—death, even carried out in the name of justice, being an action that is borne of evil— the Devonii will allow an evil action to occur if the ultimate goal is a preservation, but not a complete victory, of good. It is a grief to the Devonii that in the Durat, so beloved by them, evil has too often held sway since M’Hansu was the first to civilize it.
  The fact that M’Hansu is the wisest of the Haliyyon, and the strongest, is counteracted by the Devonii’s superiority in numbers. Although the Devonii are nominally weaker than the Maln’ye, the fact that there are two of them make them equal to the strength of M’Hansu when their thought is melded together. Thus, the Devonii cannot be separated while M’Hansu seeks to destroy it. The Devonii contains both a masculine and a feminine part and so it must remain if the Arqiyyon is to remain.
Numentora:

On Order and Warfare in Erudai: the N’Shante H’alai, the Tyndhali, and Salohim

The Erudin are a hearty, well-behaved people. Their lives are tied to the land in which they reside, the beautiful and utopian paradise of Erudai, a word meaning “haven” in Sandohar, the language of its people. The Erudin are divided into several groups with different purposes, for Erudai itself fulfills a purpose. The lands of Erudai were created to protect the Earth, thus the will of the Sandaar who rules Erudai is to the earth constantly bent. The Erudin recognize the N’Shante H’alai, the one who sees, as the sole leader of Erudai. To her will, they are of one mind and their own individual desires to hers are completely bent. The N’Shante H’alai serves the Devonii, and in this way, the Erudin seek to do the will of the Devonii. In Erudai, the lowest of the beings are the servares, whose pleasure is in their work. The servares till the soil and prepare the feasts. They are craftsmen and artisans. These beings are not immortal, for they can be killed by violence; however, since there is an absence of warfare and otherwise dangerous human emotion within the boundaries of Erudai, their lives are lived in peace and their life spans are thus extended. Due to the lack of violence in Erudai, weapons are rare. However, in the borderlands between Erudai and the Fon S’ul, the threat of violence from encroaching enemies increases and weapons are more abundant. Those that carry them are the captains of Erudai, called Tyndhali. Their leader is Salohim. In fact, Salohim is not a personal name, but its meaning in Sandohar, is immortal.
 Immortal in most cases has, to humans, come to refer to a being that has no distinct life span, but one that can be killed by exterior forces such as war or grief. In actuality, a Salohim can only be killed in accordance with his will. No wound can injure him, and no grief is too great to be borne. He is, as it were, a demigod, and could choose to live forever. It is unlikely that this will happen, however. A Salohim has a memory that never fails him. Thus, once he is sick of the sorrow that has befallen him through the never-ending years of his life, he inevitably chooses to leave the Upper World for that of the Uttermost.


Valedonum:

On Adhirah

To man in the Durat, M’Hansu gave power, riches, and industry. In the wake of these gifts sprung disease, famine and warfare. Through the Devonii, a single gift was given to mankind: seeds of the Truth, called Adhirah. These seeds were entrusted to chosen beings, but to them, the root was not given. Under the care of the Priests and Priestesses of Adhirah, the seeds grew into the trees of Life, and of Knowledge, whose branches bear the fruits both of joy and of sorrow.
Since the seeds of truth are separate from the existence of the Durat and Heirat and from the authority of the Haliyyon, Adhirah and its principles cannot be altered. From this Truth, a crystal spring flows from the ineffable aether through the Halls of the Devonii to the Heirat below.  To one trained in the ability of ascertaining the meaning of the individual currents of the spring, its color and properties, the spring reveals all and its revelations are unerring and unalterable. A priest of Adhirah obtains water from the spring flowing from the aether into a pitcher blessed by the power of Adhirah itself, for the spring is its own blessing. These artifacts, the bowl and the pitcher, are precious relics that have been crafted from the soil of the temple at Adhirah, whose ground is blessed and where no blood has been spilled. The bowl and pitcher are the only items that retain their magical properties in the Lower Worlds. 

� The Adhirantal, the Book of Truth, was detailed by Suth, the premier priest of Adhirah, during his prolonged life. Prior to this undertaking, the contents of the book were passed down through complex oral tradition. The translation of the Adhirantal is largely incomplete; therefore, only an abridged version of six sections of the text is recounted here.


� Arqiyyon:  from the active verb Arqui: to weave, esp. as with a golden thread;  and Arc:  thread.


� It is important to note that after the separation of the Haliyyon, Maln’ye remained as one of the rulers of the Uttermost. Though he is barred from the Halls of the Devonii, Kurshon, he resides in his own land, the Fon S’ul which is bound to the Arqiyyon. Information on the Fon S’ul is documented in a treatise titled Malarantal, portions of which are included in this text.


� The Contermina here deals with the creation of several of the Durat at the hands of the Haliyyon; however, I have excised these parts from the text since the Arqiyyon focuses solely on the earth and its corresponding Upper World, Erudai.


� This passage attempts to explain the existence of deserts such as the Sahara and the Gobi. Suth believed that the Sahara, the largest desert, contained the hottest fires and that, for this reason, the people there were blackest. 


� In Sandohar, the word Maln’ye has the distinct denotation of  “an unfavorable separation” and was intended as a curse, a verbal form of exile. A favorable separation, as that of parting lovers, has a connotative form, Ben’ye, and is used to mean “farewell” while implying an intent to return.


� The N’Shante H’alai is discussed in detail in the Numentora.  On Order and Warfare in Erudai: N’Shante H’alai, the Tyndhali, and Salohim.


� Although the Adhirantal maintains that it is not the same in all Lower Worlds, it is generally held that most Durat are dominated by the baser faculty of reason. Therefore, the presence of “magic” is rare and the “magical” abilities of the Sandaar are limited to that of a higher perception and a seemingly superior intellect. Humans with prior connections (familial, temporal, etc.) to the Heirat have pronounced abilities in the Durat. These include psychics, healers and polymaths.


�  The English word “civilize” is not capable of expressing the meaning of the original Sandohar phrase used in this text. Here, the Adhirantal uses the phrase serghet sam ata which indicates both a systematizing of culture or procedure (like that found in the Nazi death camps of WWII) and a corruption or infiltration. 


� Although the Adhirantal refers to any number of Salohim that have existed throughout the history of Erudai,  the thirty Erudin years following, and the nearly one thousand years prior to the famed Battle at Nahaam have been the dominion of an immortal named Khilik.


� Here, magic refers more closely to the meaning of the English word “blessed” or “sacred” since the items themselves hold no power over the priest who is proficient in their use. These artifacts may not be used for any purpose other than that for which they were intended,, lest their divine properties be destroyed.








